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Who Wrote The Of Job

Introduction: The Enduring Mystery of the Book of Job

The Book of Job stands as one of the most profound works of literature ever written. Nestled in the Old
Testament,  it  tackles  timeless  questions  of  suffering,  justice,  and  divine  sovereignty.  Its  poetic
dialogues, raw emotional power, and haunting conclusion have captivated readers for millennia. Yet for
all  its  fame,  one  of  the  first  questions  that  arises  for  both  scholars  and  casual  readers  alike  is:  Who
wrote the Book of Job? The answer is far from simple. Unlike many biblical texts that name their
author directly—such as Jeremiah or Isaiah—the Book of Job remains anonymous. This article explores
the various theories,  historical  context,  linguistic  clues,  and theological  insights that  surround the
authorship of this extraordinary book. We will delve into the possibilities, from Moses to unknown sages,
and examine why the question of authorship matters for how we understand the text today.

Whether you are a student of the Bible, a lover of ancient literature, or simply someone wrestling with
life's hardest questions, understanding who may have written the Book of Job adds layers of meaning to
an already deeply layered text. Let us journey through the evidence and speculation to uncover what
we can know—and what remains beautifully mysterious—about the author of Job.

An Overview of the Book of Job

Before tackling authorship, we need to grasp what the Book of Job is. It is set in the land of Uz, likely
outside Israel, and features a righteous man named Job who loses everything—his children, his wealth,
and his health—in a cosmic test initiated by Satan (the Accuser). Job’s three friends, Eliphaz, Bildad, and
Zophar,  come  to  comfort  him  but  end  up  arguing  that  his  suffering  must  be  punishment  for  sin.  Job
vehemently protests his innocence and demands an audience with God. A younger man, Elihu, later
speaks,  and  finally  God  answers  Job  out  of  a  whirlwind,  not  with  explanations  but  with  a  display  of
creation’s  majesty.  Job  repents  in  dust  and  ashes,  and  his  fortunes  are  restored.

The book combines a prose prologue and epilogue (chapters 1–2 and 42:7–17) with a lengthy poetic
dialogue (chapters 3–41). This mixed genre is unusual, and some scholars suggest the prose sections
may  come  from  a  different  hand  than  the  poetry.  That  possibility  only  deepens  the  mystery  of  who
wrote the Book of Job.

Why the Author Is Not Named

Unlike many prophetic books that begin with “The vision of Isaiah” or “The words of Jeremiah,” the Book
of Job opens with a simple narrative: “There was a man in the land of Uz whose name was Job.” No claim
of authorship appears anywhere in the text. This anonymity is not accidental. Ancient Hebrew wisdom
literature often left authors unnamed, perhaps to focus attention on the message rather than the
messenger. The book of Proverbs, for example, attributes some proverbs to Solomon but others remain
anonymous. Ecclesiastes identifies itself as “the words of the Preacher, son of David, king in Jerusalem,”
but even that is debated. Job’s anonymity invites readers to consider the text as universal wisdom
rather than a personal testimony.

However, the anonymous nature of the book has not stopped scholars, rabbis, and theologians from
proposing candidates. The Talmud (Bava Batra 14b–15a) famously suggests that Moses wrote the
Book of Job, along with the Torah and other books. This tradition is one of the earliest attempts to
answer the question who wrote the Book of Job. Let’s examine that claim.

Candidate 1: Moses

The Talmudic assertion that Moses wrote Job rests on several arguments. First, Moses is believed to
have authored the Torah, and Job’s story was thought to have taken place during the patriarchal
period—possibly contemporary with Abraham, Isaac, or Jacob. If Job lived in that era, Moses could have
recorded his story. Some point to the setting in Uz, which is also the name of a descendant of Shem
(Genesis 10:23), and the lack of any reference to the Law of Moses or the Exodus in Job, suggesting a
pre-Israelite timeframe. Additionally, the book’s themes of innocent suffering and divine justice resonate
with Moses’ own experiences and writings.

But there are significant problems. The Hebrew of Job is unlike the Hebrew of the Pentateuch. It contains
many rare words, Aramaic influences, and Arabic cognates that point to a later period—perhaps the 6th
or 5th century BCE, during or after the Babylonian exile. The style of poetry is more sophisticated and
resembles other wisdom literature like Proverbs and Ecclesiastes, which were written centuries after
Moses. Furthermore, Job 19:25–27 expresses a belief in a resurrected redeemer that some see as a late
development.  Most  critical  scholars  reject  Mosaic  authorship  as  improbable,  though  it  remains  a
cherished belief among some traditionalists.

Candidate 2: Solomon

King Solomon, renowned for his wisdom (1 Kings 4:29–34),  is  another traditional  candidate.  He is
associated  with  Proverbs,  Ecclesiastes,  and  the  Song  of  Songs.  Proponents  argue  that  the  deep
philosophical  wrestling  with  suffering  and divine  justice  fits  Solomon’s  reputation.  Moreover,  the  book
mentions “almug trees” (Job 40:22) and other exotic items that align with Solomon’s trading networks.
The  literary  sophistication  of  Job—its  extensive  vocabulary,  poetic  structure,  and  use  of  nature
imagery—could reflect the culture of Solomon’s court.

Yet there are strong objections. Solomon lived around the 10th century BCE, but the language of Job
seems to be from a later period.  The absence of  any reference to the temple,  the monarchy, or
Solomon’s own reign is notable. Also, the theology of Job—where God appears to be beyond human
understanding and not  bound by retributive  justice—differs  from the wisdom of  Proverbs,  which often
presents  a  straightforward  cause-and-effect  worldview.  While  Solomon  may  have  written  some of  the
wisdom literature, most scholars see Job as the product of an anonymous sage writing much later,
perhaps during the Exile.

Candidate 3: Elihu

A lesser-known theory suggests that Elihu, the young man who speaks in chapters 32–37, may have
written the entire book. Elihu’s speeches are more direct and less repetitive than those of the three
friends, and he claims to speak with divine inspiration. The fact that he is not mentioned in the prologue
or epilogue has led some to think his section was added later, possibly by the same author or a different
one. But could Elihu himself be the author? If he was a witness to Job’s story, he could have composed
both the poetic dialogues and the narrative frame. This theory has little ancient support, and most
scholars see Elihu as a character within the story, not its author.

Candidate 4: An Anonymous Post-Exilic Sage

The majority of modern biblical scholars conclude that the Book of Job was written by an unknown
Israelite sage during the period of the Babylonian exile (6th century BCE) or shortly after. This context
fits the book’s themes perfectly: a nation that had suffered enormously, questioning why God allowed
such  catastrophe.  The  book’s  conclusion—where  God  does  not  explain  Job’s  suffering  but  instead
reveals His unfathomable wisdom—resonates with a people seeking meaning in exile. Linguistic analysis
reveals  that  Job’s  Hebrew  is  heavily  influenced  by  Aramaic,  a  language  that  became  common  in  the
post-exilic  period.  The  use  of  an  Edomite  setting  (Uz)  may  also  reflect  the  era  when  Edom  was  a
neighbor  and  sometimes  enemy.

Moreover,  the  book  interacts  with  other  ancient  Near  Eastern  literature,  such  as  the  Babylonian
“Dialogue of a Man with His God” and the Sumerian “Lament of a Righteous Sufferer.” This international
flavor  suggests  the  author  was  well-educated  and  familiar  with  wisdom  traditions  beyond  Israel.  The
literary artistry of Job—its intricate chiasms, parallelisms, and dramatic structure—points to a single,
highly skilled poet, not a committee. So while we do not know his name, we can deduce he was a
theologian, poet, and philosopher of extraordinary talent.

Linguistic Clues and Dating

To answer who wrote the Book of Job, scholars analyze its language. Job contains over 100 words
that appear nowhere else in the Hebrew Bible (hapax legomena). Many of these words have Arabic or
Aramaic parallels, suggesting a writer who lived in a region where these languages were spoken. The
book also uses the divine name “Shaddai” (often translated “Almighty”) frequently, which is typical of
patriarchal and wisdom literature. The prose prologue is written in a simpler, more classical Hebrew
style, while the poetry is archaic and dense. This has led some to propose that the author used an older
legend (the story of Job) as a framework for his poetic masterpiece.

Most scholars date the composition of Job to the 6th–5th centuries BCE, with the possibility that the
prologue and epilogue come from an older source. The absence of any reference to the Mosaic Law, the
temple,  or  the  monarchy  does  not  necessarily  prove  an  early  date;  it  could  reflect  a  deliberate
archaizing style. The emphasis on individual suffering and divine majesty over national covenant aligns
with the exilic and post-exilic shift toward personal piety.

Who Wrote the Book of Job According to Tradition?

Jewish tradition,  as recorded in the Talmud, credits Moses with writing Job,  along with the Torah,
Balaam’s  prophecy,  and  the  book  of  Deuteronomy’s  final  verses.  Christian  tradition  until  the
Reformation often accepted Moses or Solomon. Some Church Fathers, such as Gregory the Great, wrote
extensive commentaries on Job without specifying an author. In the Eastern Orthodox tradition, Job is
considered a historical figure, but the author remains a mystery. Many modern Catholic and Protestant
scholars accept the anonymous sage theory.

The question who wrote the Book of Job  may never have a definitive answer. However, the search
itself reveals how the book’s power transcends its unknown origin. Its truths are not tied to a named
author but stand on their own merit.

Theological Implications of Anonymity

Why  does  it  matter  that  we  do  not  know  the  author?  Some  argue  that  the  anonymity  of  Job
demonstrates that the message is more important than the messenger. The book teaches humility
before God, the limits of human wisdom, and the mysterious nature of suffering. If we knew the author,
we might try to psychologize the text or limit its application. By leaving the author unknown, the book
speaks to all people in all times. Additionally, the lack of a clear author prevents us from dating the book
too precisely, allowing it to feel timeless.

Furthermore, the book’s placement in the Writings (Ketuvim) rather than the Prophets suggests it was
valued  as  wisdom,  not  prophecy.  The  author  did  not  claim  divine  dictation  but  offered  a  profound
meditation  on  life’s  deepest  questions.  This  humility  is  itself  a  lesson.

Conclusion: Embracing the Mystery

After exploring the leading theories—Moses, Solomon, Elihu, and an anonymous post-exilic sage—we
must acknowledge that who wrote the Book of Job remains one of the Bible’s great enigmas. The
evidence favors a single author from the exilic period, well-versed in ancient wisdom and poetic craft,
but we have no name. That anonymity may be fitting for a book that challenges our desire for simple
answers. Just as Job never learned why he suffered, we may never learn who put his story into words.
Yet  the  book  endures,  inviting  each  generation  to  wrestle  with  its  questions  and  find  solace  in  its
beauty. Whether written by Moses or an unknown sage, the Book of Job stands as a monument to
human faith and divine mystery—a work that compels us to look beyond the author and listen to the
voice from the whirlwind.

If you are studying Job, focus on its themes, its imagery, and its challenge to conventional wisdom. The
author’s identity may be lost to history, but the book’s message remains as relevant as ever: in the
midst of suffering, hold fast to integrity, and trust that there is a wisdom greater than our own.


